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Abstract: 

Allah Exalted and Glorified sent His Messenger Muhammad (blessings and peace be upon him) as the Last Prophet and He gave him the 

final Book i.e. the Holy Qur’an and He assured strongly of the safety of this glorious message in the following speech:  Lo! We even We, 

reveal the Reminder, and lo! We verily are its Guardian. 

Due to His surety, all the knowledgeable ones throughout the world have to admit the clarity and safety of the holy Qur’an wherefore 

Rodwell himself had to acknowledge the assured safety of the holy Scripture in the following words: “It must be acknowledged, too, that 

the Koran deserves the highest praise for its conceptions of the Divine nature, in reference to the attributes of Power, Knowledge, and 

universal Providence and Unity - that its belief and trust in the One God of Heaven and Earth is deep and fervent". [Rodwell, 2005, 15] 

It is a fact that the Qur’anic messages have been rendered in all the living mediums of communication / languages throughout the world 

but in spite of having reality therein, it is being tried more and more to cause this universal message to be considered suspected speech. 

It has, therefore, been found that the translations of Rodwell, Palmer and Arberry do have the same problem i.e. the suspicious 

arrangement of translation and construction. Therefore, this great task of the crystallization has been taken up to highlight the errors in 

the fore-mentioned translations.  Moreover the clarity and certainty have been certified by Allah Almighty in the following words: 

{Praise be to Allāh Who hath sent to His Servant the Book and hath allowed therein no crookedness}. [Yūsuf ‘Ali, 1938, 728] 

Hence, it can be challenged that the corruptibility and crookedness can never have any room in the soundness and clarity of this Scripture 

though Man, for being disputant, shall try his best to defame and deform its message but despite that all, he will never be successful in his 

purpose. As we know that none is more powerful guardian than Allah Himself. None has the authority to amend the sense therein save 

Him because His word is under His special supervision. That is why, it has been admitted by the westerners themselves that it is most 

accurate word on the face of earth as William Muir states in the following: 

"There is probably no other book in the world which has remained twelve centuries [now fourteen] with so pure a text." [Muir, 1984, 

Vol. I, Introduction] 

Even, H. A. R. Gibb (1969) says :  

"It seems reasonably well established that no material changes were introduced and that the original form of Mohammed's discourses 

were preserved with scrupulous precision". [Gibb, 1969, 50] But despite that all, a noteworthy task throughout the Europe has been taken 

up by two major communities i.e. Christians and Jews. Therefore, the corruption found in all the three famous translations i.e. the 

translations of Rodwell, Palmer and Arberry has been highlighted and in the following, only the conjugational errors, found in these three 

translations, have been discussed and not only the errors but the description alongwith the causes and suggestions have also been 

mentioned.  
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For this purpose, all the inflectional forms and grammatical alteration have been given wherein the voice, gender, number and other 

mood and theme of the sentences have been taken.  

In the errors mentioned above, there are some errors conjugation which do necessitate to be reflected upon and, hence, understood deeply 

for being in ambiguous and considerable state. 

As far as the time of compilation of this very task can be reckoned since the childhood of the researcher because this taste [What do this 

and that mean?] had been growing thenceforth and again that this taste has been inherited by the researcher through his deceased father 

who was deeply engaged in this very area of study. 

Keywords: Orientalism, Errors, Grammar, Conjugation, Voice, Gender, Number, Imperative, Inflection, Alteration  

Worthiness of All the Three Translations Rodwell's Translation 

Rodwell has adopted such a fantastic style that sometimes the arrangement looks like a poetic one and hence it 

cannot be helped praising because the order and arrangement of all the units of the sentence are changed only for 

the beautification thereof as follows: ' ِار
َ
ّ

خ

 مِنَ ال
َ

خ

ْ
ی ِ
 

رجِ
ٰ

خ

ِ
 

مْ ب

ُ
ھ

ا
َ
م
َ
 .'has been rendered as 'but, forth from the fire they come not 'و

(2:167) 

Rodwell has tried his best to be explicative in his rendering. The best style, particularly the best dictions and 

phraseology have been tried and that really touch the hearts as we see in the chapter 'Ṣād' verse no. 30, ' 
 
َاب
ّ
ٗ اَو َّ

خ

 'انِ

has been rendered as 'for he loved to turn him Godward' and in the chapter ‘Al-Aḥqāf' verse no. 35, ' ْم
ُ
ھ

َ
ّ ل

لِْ 
ْج 
عَ

 

ت
ْ
س
َ

 

ت

ا
َ
ل
َ
 is 'و

rendered as ‘And seek not to accelerate their doom'. What a magical selection of words is it! The word 'seeking 

acceleration' really befits here for the Arabic equivalent 'ااك
َ
ْج 
عِ

 

ت
ْ
س
ِ ااك' on the pattern of 'ا

َ
فِْع

 

ت
ْ
سِ
 .'ا

Rodwell, also, seems to have a good command in the recitation of the holy Qur’ān in its original accent and 

pronunciation as the letter ' ْ
ی ِ
 

' .is a 'palatal letter' i.e 'ج  
َ
خ
ْ ل

 ا
ُ
ف
ْ
ر َ

ْ

یّ اَلْ ِ
ک َ

خ

ن

' that does necessitate the sound of two English 

letters i.e. 'dj' and the same has been given in the chapter al-Muṭaffifīn, verse no. 8: ' 

خ

ن
ْ
تِی
ّ
ج 
سِ

' has been transliterated 

as 'Sidjīn'. 

What a surprising thing and even closer to the Arabic rules regarding ' ْ
ی ِ
 

 !coming from a non-Arab translator 'ج

Palmer's Translation 

Although it has been described that Palmer's attempt of translating the Holy Qur’ān depends on George Sale's or 

other non-Arabic versions [Khalīfa, 1989, 65], yet almost all the words and letters have been tried in rendering but 

sometimes the attributes of Allāh or the holy Prophet (blessings and peace be upon him) have not been 

considered rightly as they deserved to be considered and, hence, given with the small letters though sometimes, 

even, the pronouns have been given with capital letters as in 8:20 i.e. "obey God and His Apostle" that is really 

commendable. 

 Actually, Palmer's translation has a novel style therein more than being merely a normal translation as we can see 

in the following, Allāh Almighty says: 

 

ا 
ً
ر ْ
ی َ

خ

اخ
َ
ِ

خ

ان
َ
ْ
ْ ایِی ِ

خ

ْ ف

 

 َت
ت
َ
س
کَ

ْ
ُ اَو
ْ
 
َ

 

 مِنْ ق
ْ

 

َ

خ

 امَٰ
ْ

خ

ن

َکُ

 

ت

الَمْ 
َ ُ

خ

ان
َ
ْ
ااایِی
ً
س
فَْ

خ

ت
عُ 

ْفَ

خ

ن
َ
یی

ا
َ
 ﴿  ﴾ل



  
 
 
 

157 
 

 

                                    Vol.4  No.3  2021                                                                           
  

 

 

It has been rendered as: {Its faith shall profit no soul which did not believe before, unless it has earned good by its 

faith}. (6:158) 

Though the translation does not match the text, particularly the clause 'unless it has earned good by its faith'; but 

despite being stylish it does have the exactness therein because it meant the same i.e. 'neither faith nor good that is 

earned after the appearance of signs, will profit any soul'. 

Palmer had a deep understanding of the Holy Qur’ān and every now and then he has tried to proffer the root 

meaning of the Qur’ānic sense to be innovative from other scholars. As an illustrative instance, we can quote here 

the Qur’ānic arrangement from the chapter al-A'rāf, verse no. 182: ' ْم
ُ
ھُ
ج 

رِ د ْ َ

 

ن ْ
َس

خ

ت
َ
س

' is rendered as 'we will bring them 

down by degrees'. What a clarifying translation that clarifies even the roots of the word that has never been seen 

before! And that is really praiseworthy and easy to understand. One such more example is in the Chapter al-

’Ankabūt, verse no. 33 wherein Allāh (S.W.T.) says: ' ا
ً
ع
ْ
مْ ذَر

ِ

ِھ
ب 

 
َ
اق َ

خ

ض
َ
 that has been rendered as ‘And his arm was 'و

straitened for them'. What a heart-touching translation is that, that even the essence of the divine message has 

been cared and conveyed! 

Only for the same distinctive element and characteristic of this translation, the most preferable, recommendable 

and even an innovative it can be declared! 

Even in the Chapter Yāsīn, verse no. 43, the word ' 

خ

ْ

ی

مْ ' in the arrangement 'صَرِی
ُ
ھ
لَ

 
َ

خ

ْ

ی

اصَرِی َ
َ

خ

 has been rendered in its real 'ف

sense. We can see this beautiful arrangement in the following: ‘And there is none for them to appeal  to' i.e. the 

word ' 

خ

ْ

ی

 that 'خا' and 'صاد', 'را' has been rendered as 'the one to be appealed to' as the radicals of this noun are 'صَرِی

means: 'shout, cry, call, request or to appeal loudly for help'. Therefore, it is so stylish but a descriptive translation 

that nothing remains ambiguous because he tries his best to clear each and every word and even letters and the 

proof thereof is the following translation of the verse 17 of the Chapter aṣ-Ṣāffāt: 

مَ '
ْ
و
ُ
ل َ
ّ
و
َ
االْا َ

خ

 ب
ُ
ٓاء
َ
ابٰ 
َ
  '?has been rendered as 'What! and our fathers of yore 'اَو

What a fantastic translation is it! Each and every sense has been tried separately that can even be compared one by 

one i.e. 'What!' for ' 
َ
 ' And' for‘ ,'أ

َ
' our fathers' for' ,'و ا َ

خ

 ب
ُ
ٓاء
َ
مَ ' and 'of yore' for 'ابٰ 

ْ
و
ُ
ل َ
ّ
و
َ
 .'اَلْا

 What an extra-ordinary and super endeavor! Because following each and every letter, while rendering, usually 

becomes funny whereas here we see that it is looking more beautiful and meaningful. 

Arberry's Translation 

The translation of the holy Qur’ān by A. J. Arberry is in such a style that the summary of each five verses is given 

in the form of paragraphs. Arberry has translated the holy Qur’ān in a very comprehensive manner avoiding all the 

things which he considered worthless and tried his best to make the gist of divine theme and scheme.  

Arberry's translation of the Holy Qur’ān has been admired by many scholars [Khalīfa, 1989, 23] and it deserves 

the exceptional remarks for having the following distinctive qualities: 
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i) Additions are not found therein except a few due to his comprehensiveness.  

ii) Summarizing style is so impressive. 

iii) Selection of the words and arrangement of sentences are really commendable. 

iv) The dignity of Allāh and nobility of His Prophet (blessings and peace be upon him) have very rarely been 

damaged due to the lovely selection of the words befitting these Holy Beings. 

v) His comments regarding the holy Qur’ān are mostly in the favor thereof. 

vi) His translating style is nearly similar to that of the Pickthall's, save a little, or in other words the ideas match to 

those of a Muslim's though Pickthall has also his own errors in his rendering which must have been expected to be 

followed by Arberry because an Orientalist intends and needs the same. 

vii) Arberry's and Pickthall's are the only translations that have been made direct from the original Arabic text. 

[Khalīfa, 1989, 64] 

viii) This translation has, even, been approved and appreciated by the Western scholars and Orientalists such as 

Watt, Williams and others have declared this translation as 'the greatest literary distinction' while Rodwell and 

Palmer have followed George Sale's version who already had, largely, depended on Maracci's Latin version. 

[Khalīfa, 1989, 65]  

ix) Actually, I have achieved much from the translation of A. J. Arberry wherefrom there are some gains in the 

following: 

i) Comprehensiveness 

ii) Good arrangement 

iii) Beautiful synonyms 

iv) Attractive and graceful style 

v) Scholarly consideration and deliberation 

Arberry tries his best to render the Qur’ānic text in such a style that it should have resembling sense as in the 

Chapter al-Baqarah, verse no. 206, the adjectival compound "ھَِااد

م
ل

َ ا

س

ِ
 

 is rendered as 'evil cradling' that resembles "ب

the text and even beautifully.  

Arberry seems to have made research more authentic than others for having accurate sense in his translation as we 

see in the Chapter an-Nisā, verse no. 157, he has rendered the clause " ِ ی
ِ

خ

ووا ف
فُ
لَ َ

 

ن

خ

خ
ِ   .'as: ‘At variance concerning him "ا

That is good translation for the pronoun "  ہ" is really for Jesus as found in ' جلالین'تفسیر   in the following words:  ای فی

  [Al-Suyūṭī & Al-Maḥalli, 1368 A.H., 91] .[i.e. concerning Jesus (peace be upon him)] عیسی

Whereas the other translators did not care for that and they rendered as 'those who disagree concerning it' rather 

than 'him i.e. Jesus'.  

His beautiful idiomatic styles of sentences do create a fascinating situation wherefrom the reader enjoys and 

learns much as in the following:  
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وا"
ُ
رر
ھَ
ْ

 

تیظَ

 is rendered as 'If they get the better of you' i.e. 'if they get upper hand of you'. The idiomatic and "اَمْ 

beautiful styles of sentences are used by him. (9:8) 

It has been seen in other translations that it has not been cared whether the translating style is going against the 

honor of the great beings specially the Prophets (peace be upon them) while Arberry feels the same e.g. " یَ َ
ٰ
وو

خ

فغ
" is 

rendered as 'so he erred' that is a good translation otherwise even some Muslim scholars have rendered as 'so he 

(Adam peace be upon him) went astray'. (20:121) 

In the Chapter al-Hajj, verse no. 72, for an intransitive verb, an adverb 'well-nigh' has beautifully been used for 

the pattern ' 
ُ
اد
َ
َ
 یی
َ
اد
َ
وومَ " i.e. the Qur’ānic arrangement 'ک ُ

سَع
تی

ومَ 
ُ
اد
َ
َ
 has beautifully been rendered as 'well-nigh they rush "یی

upon'. 

Arberry has translated the basic Qur’ānic doctrinal arrangement from the Chapter ar-Rūm, verse no. 50 i.e. "  

ٰ
َ
وھُوعَل

ءٍ قَدیِر 

َ

َ

ِ ش ّ

ُ
 has been rendered as ‘And He is powerful over everything' that is really more appreciable and "ک

preferable than that of the following: ‘And He is able to do everything' because in this verse the 'ْل
فعِ

' [doing / 

performing] of Allāh is not being described here but the 'ت
َ
 of Allāh is being mentioned and hence it [power] 'قُدْر

is a great subject of debate / controversial discussion among the Muslims only because of the wrong translation 

i.e. 'doing of Allāh' that has been avoided and cared by Arberry and the same is really a proof of his skillful 

scholarship. (30:50) 

Arberry has rendered a Qur’ānic sentence " لاً
ْ
و
َ

 

اق
ْ
و
ُ
اقُولْ

ً
 
ْ
سَدیِی " from the Chapter al-Aḥzāb, verse no.70, thus: 'speak 

words hitting the mark'. Wow! That's it!  

It is the best translation that I have ever seen in my life and it has touched my heart so much that I cannot help 

praising Arberry here because of his metaphorical and rhetorical taste though this translation does not match the 

Arabic text absolutely. Actually, I think that he has made the research about the languages of the world specially 

the eastern languages as, surely and definitely, he has taken this sense from a local language of Pakistan i.e. from 

the Serieki Language wherein this sense is used as it is e.g. 'Gāl O Kar Jehdī Thakā Wanj Thīway' [i.e. speak the 

words hitting the mark]. 

Arberry tries his best to have an outstanding resemblance to the Qur’ānic text either inwardly or outwardly as 

follows: "ی

لفٰ

ا زُ َ

خ

ب َ 

خ

ِ

 ع
ُ
ُ
 
بُ
ِ
ّ

ر َ

 

ُ

 

 from the Chapter as-Saba, verse no. 37, has beautifully been rendered as 'that shall bring "ت

you nigh in nearness to Us'. 

We see that the words 'nigh' and 'nearness' both are synonyms but the same is being found in the Qur’ānic text i.e. 

' 
ُ
ب
ِ
ّ

ر َ

 

ُ

 

ی' and 'ت

لفٰ

  .'زُ

What a surpassing uniformity to the Qur’ānic text is that!  

One more example is from the Chapter Yāsīn, verse no. 69, the adjectival phrase " 
 

خ

ی ِ
 ُ

 has been rendered as "قُرْاٰم  م

‘A clear Koran'.  

It is really better than that of Pickthall's who, despite being a Muslim scholar, rendered as ‘A lecture making 
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plain'.  

The numeral compound from the Chapter al-Baqarah, verse no. 234 i.e. "رر و عشرا
ھ

َ

س

 has been rendered as 'four "اربعۃ ا

months and ten nights'.  

Though 'nights' have not been mentioned in the Qur’ānic text but the main purpose is the same as it has been 

mentioned in the famous Tafsīr al-Jalālain.  

The Qur’ānic arrangement with ' ا
َ
ل
ْ
و
َ
 is usually rendered wrongly but here the basic concept of Arabic as well as the 'ل

English has been made manifest and unambiguous i.e. "م

ھ

خ

ین ت ت

ی 

خ

لقض

 is rendered as 'but for a word "ولو لا کلمۃ سبقت من ربک 

that preceded from thy Lord, it had been decided between them already'. (10:19) 

The divine structure of the following sentence i.e. "م الی ما انھاکم عنہ

لفک

 has been rendered as ‘And I desire not "وما ارُید ام اخا

to come behind you, be taking me to that I forbid you'. The root meaning of 'م

ِفکَُ ل

ا َ

خ

 were difficult to make the sense 'اخُ

clear here but what a fantastic try is being seen here to clear the sense of the Qur’ānic verse! (11:88) 

مْ "
ُ
ھ
قَ
لَ َ

خ

خ

 
ْ

خ
َ
ّ

مْ م
ُ
َھ

 

لن

َ كَءِم سَا
َ
 is rendered as 'If thou askest them, 'Who created you?'' It seems to be the wrong translation as "و

the 3rd person pronoun in ' ْم
ُ
ھ
قَ
لَ َ

خ

خ

' [created them] has been rendered as the 2nd person pronoun i.e. ' ْم

قَکُ
لَ َ

خ

خ

' [created 

you] but despite having wrong pronouns, it is so appreciable because it shows here the carefulness of Arberry 

regarding the narration that he has given the actual and basic theme of the Qur’ānic verse in direct narration 

wherefore he has changed the 3rd person into the 2nd person pronoun because the Qur’ān is describing in indirect 

narration. (43:87)  

Conjugational Errors and Suggestions 

When the mood of sentence, the voice, the gender, the number, the tense i.e. any form of inflection / alteration has 

been changed in rendering; the errors have been taken as the conjugational errors.  

When any tense (present, past, future) is interchanged / wrongly changed, the error has been put into the 

conjugational errors. 

When the transitiveness is changed into intransitiveness and vice versa; active into passive and vice versa; 

imperative into simple past / present and vice versa, the error has been put into the conjugational errors. 

If any such error of verb is seen that has a wrong form of the verb, it has been taken as an inflectional error and 

hence considered as the error of conjugation.  

Rodwell's Conjugational Errors 

م' 
ُ
ُّھ
نِی

خ

ی

ا
َ
ُّ ‘ is rendered as 'their wish' instead of ‘their wishes / their desires' because the word 'امَ ِ

خ

ان
َ
 is a plural noun in ’امَ

Arabic while it has been translated as a singular noun. (2:111) 

 ' 

ً

ا

 

نِ لَۃ
ق
 
َ
ک
َ
ّ

خ

تِّینَ
ل

َ
ُوو

خ

ن
َ فلَ

' has been rendered as 'But we will have thee turn to a Kebla' instead of 'But We will have thee turned to 

a Qiblah' i.e. 1st form of English verb 'turn' should have been given in past participle 3rd form 'turned' for being 

after the helping verb 'have' because in English, there are three kinds of participles: Present Participle, Past 

Participle, Perfect Participle. Therefore, here we need the perfect participle i.e. having turned. (2:144) 



  
 
 
 

161 
 

 

                                    Vol.4  No.3  2021                                                                           
  

 

 ' 

 

ٰت

خ

ن
ِّ
تی
َ
نْ 
ل
 is rendered as 'clear proof' instead of 'clear proofs'. (2:159) 'اَ

 ' ا
َ
 ﵀ُ و

ُ
 ِ
ّ
یی
َ
و

س

ییُ ' is rendered as ‘And God aided' instead of ‘And Allāh aids'. (3:13) 

ٰت  ' 

 

ُت  ' is rendered as 'اَلکْنِ

 

 i.e. 'the scriptures' instead of 'the scripture'. (3:79) 'اَلکُْن

 ' ا َ

خ

َ
ب 
ْ
و
ُ

خ

 is rendered as 'our sin' instead of 'our sins'. (3:193) 'ذُی

ا ' 
ْ
وو
ُ لِ

 

ن
قُ
 
َ
 is rendered as ‘And have fallen' instead of ‘And have been slain' as the transitiveness of the Qur’ānic 'و

arrangement has been changed into intransitiveness and, hence, the sense has fully been damaged as it can be 

confirmed from the following:  

"And were slain" [Pickthall, 1987, 73].  

(3:195) 

َااب' 

 

کْنِ
 is rendered as 'the scriptures' instead of 'the scripture'. (4:47) 'اَل

ر' 
ْ
و د ُ
ُ
ّ
ص
ل
 is rendered as 'the breast' instead of 'the breasts'. (5:7) 'اَ

م' 
ِ

ھ

رِ
ْ
وو
ھُ
ُ

 

ظ

 

ٰ
َ
 is rendered as 'on their back' instead of 'on their backs'. (6:31) 'عَل

 ' 

ُ

ک
َ
ار
َ
 is rendered as 'your sight' instead of 'your sights'. (6:46) 'اَب ْ

 ' 

 

ٰ
ج 
َ
ر
َ
 is rendered as a singular noun i.e. 'grade' instead of 'grades'. (8:4) 'د

ر' 
ْ
و د ُ
ُ
ّ
ص
ل
 is rendered as 'heart' instead of 'hearts'. (8:43) 'اَ

ۃِ ' 
ْ
ت نَی
عقَِ

' is rendered as 'his heel' instead of 'his two heels' i.e. the dual plural noun has been changed into the singular 

noun as it can be observed in the following:  

"Upon his heels" [Shākir, ND, 165].  

(8:48) 

ب' 
ْ
و
ُ ُ

 

 is rendered as 'heart' instead of 'hearts'. (8:49) 'ق

 '  
ْ
و
ُ

خ

بذُی ' is rendered as 'sin' instead of 'sins'. (8:52) 

 ' ْ

 

َ

 

اق َ

خ

 is rendered as 'became too straight' instead of 'became too strait' i.e. the sense has completely been 'ض

damaged just for the resemblance of Arabic sounds that can be discriminated from the following: 

  

لَِ "

خ

َج
ب 

ُ أی 
ُ
 

ج
َ
 الّ
َ
اق َ

خ

ض
َ
 "و

[And the man became strait (close / tight handed) i.e. he became miserly]  

[Al-Subki & ‘Abdul Ḥamīd, ND, 306]. 

It can, further, be supported by the following English definitions:  

"Straight: Not deviating from truth, upright, reliable, arranged, ordered, without curve or bend etc"; [Marckwardt, 

1995, Vol. 2, 1238]; 

Whereas Strait means: narrow, close, tight etc. [Marckwardt, 1995, Vol. 2, p. 1238]  

Moreover, the following translation argues the same:  

"Became narrowed" [Auolakh, 1415 A.H., 285].  
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(9:25) 

 ' 
ُ
رْر
خ
ِ
ّ
لس

 is rendered as 'the sorceries' instead of 'sorcery'. (10:81) 'اَ

ا' 
ْ
وو

ُ
ّ ِل

خ

ُص
لنِی

' is rendered as 'that they may err' instead of 'that they may cause to err / they may lead astray' because it is 

on the pattern of 'اك
َ
ْ

خ

 ,that is the pattern of transitiveness and the transitive verb does need the object. Therefore 'افِ

the object here is 'the people' who are being misled as follows: 

 

ا 
ْ
وو

ُ
ّ ِل

خ

ُص
لنِی

بذلک عبادک ﴾  ﴿ 

[{that they may cause to err} thy servants thereby]. Fīrozabādi, ND,  

http://www.alTafsir.com/Tafasir.asp?tMadhNo=2&tTafsirNo=10&tSoraNo=10&tAyahNo=88&tDisplay=yes

&UserProfile=0&LanguageId=1  

[01 January 2013] 

It has been further explained in the following Tafsīr: 

 

م عن دینک۔ 

ھ

خ

ب

وواالناس ویصرفو
ل

خ

یص
لن

ا" بضم الیاء یعنی 
ْ
وو

ُ
ّ ِل

خ

ُص
لنِی

 “ 

"That they may cause to err" with the vowel 'U' on 'یا' i.e. that they may cause the people to err and divert them 

from Thy religion [Al-Samarqandī, ND, Vol. 2, p. 129]. (10:88) 

مَ ' 
ْ
و ُ

خ

ِ

م
ْ
و

س

ییُ ا
َ
اسِ ل

َ
ّ

خ

ال
َ
ر
َ

َ

ْ
َ اکَ

ّ

خ

ن
ِ
لکٰ

َ
 .'is rendered as 'But most men will not believe' instead of 'but most men do not believe 'و

(11:17) 

 ' 
ُ
ق

لُْ

خ

َج
بی

' is rendered as 'hath he created' instead of 'He creates / will create'. (16:8) 

مْ ' 
ِ

ھِ

خ

ب

ا
َ
ْ
 is rendered as 'their oath' instead of 'their oaths'. (16:38) 'ایَی

ااسِ ' 
َ
ّ

خ

ِلن  is rendered as 'to man' instead of 'to men'. (18:54) 'ل

اكَ '  َ

 

 is rendered as 'Say' instead of 'He said' i.e. the singular perfect verb has been changed into the singular 'ق

imperative verb as it has been described in the following:  

"He said" [‘Ali, 1986, 275].  

(21:4) 

ا ' 

 

ملَٓاءِکَ
لْ

 is rendered as 'the angel' instead of 'the angels'. (21:103) 'اَ

 ' 
ُ
رَر
خ 

َ
ّ

َ

لس

 is rendered as 'the trees' instead of 'the tree'. (22:18) 'اَ

مَ ' 
ْ
و
ُ َ

 

ات َ

 

ُ
 یی
َ

خ

ْ  ِیی

خ

َ
 is rendered as 'who have taken up arms' instead of 'those who are fought'. Actually, it is a passive voice 'اَلّ

sentence wherein the believers have not been mentioned as the fighters but those that are fought as it can be seen 

in the following: 

  

مَ  
ْ
و
ُ َ

 

ات َ

 

ُ
 یی
َ

خ

ْ  ِیی

خ

َ
م المشرکوم۔ ﴾اَلّ

ھ
ل

 

ت

ومنین الذین یقا

س

و
م
ل

ٓاء یعنی ا

 

یقاتلوم بفتح ال  ﴿ 

http://www.altafsir.com/Tafasir.asp?tMadhNo=2&tTafsirNo=10&tSoraNo=10&tAyahNo=88&tDisplay=yes&UserProfile=0&LanguageId=1
http://www.altafsir.com/Tafasir.asp?tMadhNo=2&tTafsirNo=10&tSoraNo=10&tAyahNo=88&tDisplay=yes&UserProfile=0&LanguageId=1
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[{Those who are fought} "م
ْ
و
ُ َ

 

ات َ

 

ُ
 is with the vowel ‘A' thereon that means 'the believers' who 'تا' wherein the letter "یی

are fought by the pagans].  

[Al-Baghawī, ND, Vol. 3, p. 289]  

(22:39) 

سُوكْ' 
َ
 is rendered as 'the Apostles' instead of 'the Apostle'. (22:78) 'اَلّ

ۃ' 
َ
ءِد
ْ
ف
َ
 is rendered as 'heart' instead of 'the hearts'. (23:78) 'اَلْا

 '  ا
ُ
ق

لُْ

خ

َج
بی

 ﵀ُ
ُ
ٓاء َ

َ

َ
یی ا
َ
م ' is rendered as 'God has created what He pleased' instead of Allāh creates / will create what He wills'. 

(24:45) 

 ' سُوْلُُٗ
َ
ر
َ
 is rendered as ‘And His Apostles' instead of ‘And His Apostle'. (24:50) 'و

د' 
ْ
و
ُ

خ

ُ
 
 is rendered as 'host' instead of 'hosts'. (26:95)'ج

مَ ' 
ْ
وُو
غ َ
خ 

ْ
ر ُ

 

 is rendered as 'shall you return' instead of 'you shall be returned'. (29:57) 'ت

 ' 
ْ

ُِ

خ

ابُ وَ
ْ
 is rendered as 'your colour' instead of 'your colours' i.e. the plural noun has wrongly been changed into a 'الَ

singular noun as it can be observed in the following:  

"(Of) your colours" [Pickthall, 1987, 380].  

(30:22) 

ا ' 
َ َ

خ

ن
ْ
 is rendered as 'that can be seen' instead of 'that you see'. (31:10) 'تَرَو

ر' 
ْ
و د ُ
ُ
ّ
ص
ل
 is rendered as 'the breast' instead of 'the breasts'. (31:23) 'اَ

اارِقِ '  َ

َ

سَ
م
ْ ل
ُ ا
ّ
ب
َ
 is rendered as 'Lord of the east' instead of 'Lord of the easts / sun's risings'. (37:5) 'ر

 ' ھَُاا

لعْ
َ
ط

' is rendered as 'its fruits' instead of 'the shoot of its fruit'. (37:65) 

 '  ُ
م
َ ل
ْ
تیعَ

ا
َ
مَ ل

ْ
وو ' is rendered as 'they knew it not' instead of 'they know it not'. (39:49) 

 ' َ
ّ
صُ 
َ
 is rendered as ‘And he turned away' instead of ‘And he was turned away'. (40:37) 'و

اكَ '  َ

 

 ' is rendered as 'ق
ْ

ُ

 

 i.e. 'say' instead of 'He said'. (43:24) 'ق

 '  
ْ
و د ُ َ
نْ 
تیغُ

مَ  ' is rendered as ' َم
ْ
و د ُ ُ
نْ 
تیغَ

' i.e. 'they should worship' instead of 'they should be worshipped'. (43:45) 

مْ ' 
ُ
ھ
لَ

ا
َ
 اعَْْ
َ
ط
َ
ن 
ْ
اخَ َ

خ

 is rendered as 'Fruitless, therefore, shall their works become' instead of 'Fruitless, therefore, their works 'ق

shall He make' as ' 
َ
ط
َ
ن 
ْ
اك' has transitiveness in it for being on the pattern of 'اَخ

َ
ْ

خ

 that has been changed into the 'افِ

intransitiveness i.e. ' 
َ
ط
ِ
ن  َ
 :as the same sense has been commented in the following [became fruitless] 'خ

  

"  ا
َ
ط
َ
ن 
ْ
ٗ ایَ ﵀ُ اَخ

َ
َ
َ

لَۃٗعَمَ َ
ت طْ
َ
أ " 

[Allāh caused his work to go in vain i.e. He made it fruitless]  

[Ibn Manẓūr, 1405 A.H., Vol. 7, p. 272].  

(47:9) 

ادِ ' 
َ
ِل
نْ 
ل
ْ ا ِ

خ

اف
ْ
ُوو
ن 
َ
قّ َ

خ

فنَ
' is rendered as ' ِاد

َ
ِل
نْ 
ل
ْ ا ِ

خ

اف
ْ
ُوو
قّنِ  َ

خ

فنَ
 ' i.e. 'search you then the land' instead of 'so, they searched the land'. (50:36) 

مْ ' 

کُِ

 

ٰن
ھ
َ
ّ
م

مِ اُ
ْ
و ُ
ُ 
ْ ب ِ

خ

ھَاات' is rendered as 'in your mother's womb' instead of 'in your mothers' wombs' because the word 'ف

َ
ّ
م

 'اُ
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[mothers] is a sound plural of ' 
 
م  ' while the word [mother] 'اُلّ ْ

و ُ
ُ 
 ' is a broken plural of 'ب

 

خ

ن
ْ
ت عَ

' as it can be seen in the 

following: 

 

اام  " َ

خ

 عُن
ت
م  و  ْ
و ُ
ُ 
 و ب

 

خ

ن
ُ
ت ع

ُ بطنٍ اَ
َ
 

 "جَ

[The plural of بطن is ابطن and بطوم and اام

خ

 عن
ت
 (i.e. the wombs)].  

[Ibn Manẓūr, 1405 A.H., Vol. 13, p. 52]  

It has, therefore, been rendered the same in the following: "in the wombs of your mothers" [Shākir, ND, 528].  

(53:32) 

 ' 

َ

ْ
ی

 یِ
َ

ْ
 is rendered as 'these sayings' instead of 'this statement / saying'. (53:59) 'ھٰذَاالْ

سُوكَْ ' 
َ
رِجُوْمَ الّ

ْ

خ

ُ
ی

 is rendered as 'they drive forth the Apostles' instead of 'they drive forth the Apostle'. (60:1) 'ب

مْ ' 
ُ
َھ

 

نَ

خ

سِت
ْ ل

اَ
َ
مْ و
ُ
َھ
بی

ِ  
ْ
 is rendered as 'their hand and tongue' instead of 'their hands and tongues'. (60:2) 'ایَی

ۃ' 
َ
ءِد
ْ
ف
َ
 is rendered as 'heart' instead of 'the hearts'. (67:23) 'اَلْا

اَارِب' 

خ

معَ
ْ ل
ا
َ
اارِق و َ

َ

سَ
م
ْ ل
 is rendered as 'the east and the west' instead of 'the easts and the wests'. (70:40) 'اَ

ۃِ  ' 

 

ن
لٰ
ٰ
 is rendered as 'His message' instead of 'His messages'. (72:23) 'رِس

ا' 
ً
کُورْ
ْ
 

خ

َ
ّ
ام
ً
ء ْ

َ

َ

 ش
ْ

خ

ن

کُ
َ
تی

' is rendered as 'he is a thing unremembered' instead of 'he was a thing unremembered' because 'لَمْ   'لَمْ

causes the positive imperfect verb to turn into a negative perfect verb as it can be seen in the following:  

"He (she) was not a thing worth mentioning" [Auolakh, 1415 A.H., 850]. 

(76:1) 

ضُ ' 
ْ
ر
َ
ِ الْا

 

َ
رلِ

خ

ْ
 is rendered as 'when the earth shall quake' instead of 'when the earth shall be caused to quake' for 'اذَِازُل

having the passive voice sense in the Arabic text rather than the active voice. (99:1) 

ر' 
ْ
و
ُ
 is rendered as 'breast' instead of 'breasts'. (114:5) 'صُ 

Palmer's Conjugational Errors 

The errors that have been found in abundance, are that the plural noun in Arabic has been rendered into English as 

a singular noun e.g. the word 'ات
َ
رَر
م

َ
ّ

َ

لن

 has been rendered as 'fruit' instead of 'the fruits' [2:155]. Similarly, the 'اَ

singular nouns have mostly been rendered as the plural nouns as follows: ' اا َ

خ

نُ

 

تَ
ّ
ُج 
ج

 
َ
لِْک

 

 is rendered as 'these are our 'ت

arguments' instead of 'that is our argument'. (2:211) 

ق' 
عِ

ا
َ
وو
َ
ّ
لط
ا' is rendered as 'اَ

 

ااعقَِۃ َ
ّ
ص
ل
 i.e. 'thunder-clap' instead of 'thunder-claps' i.e. the singular noun instead of a plural 'اَ

noun. (2:19) 

مْ ' 
ِ

ھ

ارِ
َ
مْ ' is rendered as 'اَب ْ

ِ

ھ

رِ َ
َ 

 i.e. 'their sight' instead of 'their sights'. (2:20) 'ب

 ' 
ْ

ُ َ

خ

ابُ
َ
مْ ' is rendered as 'بُرھْ

کُ َ

خ

تینْ
ھِ

 i.e. 'your proofs' instead of 'your proof'. (2:111) 'بَرَا

یْ '  ِ

 

ن
َ
م
ْ
عِ

خ

ت

' is rendered as ' ْی ِ
َم
عِ

خ

ت

' i.e. 'my favours' instead of 'My favour'. (2:122) 

ٓاء'  ماَ
َ
ّ
لس

تِ ' is rendered as 'اَ
ٰ
وٰو
م َ
ّ
لس

 i.e. 'the heavens' instead of 'the heaven'. (2:144) 'اَ

 ' 
َ
ٰت 

 

االکْنِ
ْ
و
ُ

 

ی
ْ
 اُو
َ

خ

ْ  ِیی

خ

َ
' is rendered as 'اَلّ  اَ 

ُ
ٰت 

 

مُ الکْنِ

ُ
ھ

َ 
ْ

خ

ِ

 ع
َ

خ

ْ  ِیی

خ

َ
لّ ' i.e. 'those who have the Book' instead of 'those who have been given 



  
 
 
 

165 
 

 

                                    Vol.4  No.3  2021                                                                           
  

 

the Book'. (2:144) 

ا ' 

 

ملَٓاءِکَ
لْ

ملََک' is rendered as 'اَ
لْ

 i.e. ‘An angel' instead of ‘Angels'. (3:39) 'اَ

مَ ' 
ْ
و ُ

خ

ِ

م
ْ
و

س

وُ
م
ْ ل

ِ ا

َ
ّ

ک
َ
وو
َ

 

ن
َ
فلَْتی

' is rendered as 'م
ْ
و ُ

خ

ِ

م
ْ
و

س

وُ
م
ْ ل

ُ ا

َ
ّ

ک
َ
وو
َ

 

ن
َ
لتَی
' i.e. '(on God) surely (the believers do rely' instead of '(On Allāh) let the 

believers rely' i.e. the imperative case has been changed into the present tense. (3:122) 

مَ ' 
ْ
وُو
م ُ

 

کْن
َ
تی

' is rendered as 'ا
ْ
وُو
م َ

 

کَن

' i.e. 'they hid' instead of 'they hide' or in other words, the present tense has wrongly been 

changed into the past tense. (3:167) 

 ' 
ُ
ف

َ
کَُلّ

 

ات
َ
 is rendered as 'impose not aught' instead of 'you are not imposed aught' i.e. the simple present verb of the 'ل

passive voice has wrongly been changed into imperative case by the translator as it can be seen in the following:  

"Thou are not taxed (with the responsibility of anyone)" [Pickthall, 1987, 86].  

(4:84) 

ا' 
ْ
و ُ
ّ
د
ُ
 is rendered as 'they return' instead of 'they are returned' i.e. the passive voice has been changed into the 'ر

active voice. (4:91) 

ا' 
ْ
وُو
خِ
ل
ْ
ص
ُ

 

ت

' is rendered as 'you be reconciled' instead of 'you do good' as it is on the pattern of 'اك
َ
ْ

خ

 that has 'افِ

transitiveness instead of intransitiveness. (4:129) 

 ' ِ   مَنْ

خ

ْ

عَنْ دِیی َ
ّ
 َ

 

ی
ْ
ر
َ
تیّ ' is rendered in passive voice as follows: 'whoso is turned away from his religion' instead of 'whoso 

turns away from his religion' i.e. becomes renegade himself as it has been rendered by the following:  

"Whoever turns back from his religion" [Shākir, ND, 104].  

(5:54) 

 ' ا
َ
مَ ﵀ُو

ْ
وو
ُ مْلَ
تیعَ

ا
َ
ِ
ی 
 
رْر
ی صَِی
ت 

' is rendered as 'but God saw what they did' instead of 'but Allāh sees what they do'. (5:71) 

مَ ' 
ْ
وُو
غ َ
خ 

ْ
ر  is rendered as 'shall they return' instead of 'shall they be returned'. (6:36) 'تیُ

 ' ا ً

خ

اب
َ
 is rendered as 'two reckonings' instead of 'reckoning' as the translator has taken it for a dual noun because of 'حُُْ 

the ' 

خ

  :whereas it is actually a singular noun as it can be seen in the following 'الَِ

"For the reckoning (of time)" [Yūsuf ‘Ali, 1938, Vol. 1, p. 317].  

(6:96) 

 ' اا
ْ
و
ُ
 ُ
 اعْ 
ِ
ل
ْ
و َ

 

ٰ
ی
﵀َی ' is rendered as 'O my people I serve God' instead of 'O my people, serve Allāh ' i.e. 1st person 

singular pronoun has wrongly been given as a subject instead of the imperative case. (7:59) 

 ' ااسَ اذِْ 
َ
ع
ُ
ّ

خ

مُ الن

کُ
ْ
نی ِ
ّ

َ

سَ

خ

تیغُ

' is rendered as 'when drowsiness covered you' whereas ' َااس
َ
ع
ُ
ّ

خ

 is in accusative form not the subjective 'الَن

form; and ' ْی ِ
ّ

َ

سَ

خ

تیغُ

' is a transitive verb. So, it should be rendered as: 'when He caused drowsiness to cover you'. (8:11) 

مَ ' 
ْ
و ُ

خ

ِ

م
ْ
و

س

وُ
م
ْ ل

ِ ا

َ
ّ

ک
َ
وو
َ

 

ن
َ
فلَْتی

' is rendered as ' َم
ْ
و ُ

خ

ِ

م
ْ
و

س

وُ
م
ْ ل

ُ ا

َ
ّ

ک وَ
َ

 

َ
ی
 i.e. 'believers do rely' instead of 'the believers should rely'. (9:51) 'ی

م' 
ِ

ھ

ا
َ
ر
َ
 is rendered as 'Drachmae' instead of 'Drachmas'. (12:20) 'د

 ' 
ِ
ْل
ِنی
ت  َّ
س
ل

اعَنِ ا
ْ
و ُ
ّ
 is rendered in active voice as follows: 'they turn from the path of God' instead of 'they were hindered 'صُ 

from the path'. (13:33) 

ا' 
ْ
و ُ

خ

 اٰمَ
َ

خ

ْ  ِیی

خ

َ
َ الّ

ِ

خ

ج
ْ
اُد
َ
ا' is rendered as 'و

ْ
و ُ

خ

 امَٰ
َ

خ

ْ  ِیی

خ

َ
ُ الّ

ِ

خ

ج
ْ
اُد
َ
 i.e. 'but I will cause those who believe to enter' instead of 'But those 'و
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who believe will be caused to enter' because the translator has taken it for 1st person singular of ارِع َ

خ

 the] مُ

imperfect verb] i.e. ' ُ

ِ

خ

ج
ْ
اك' from the pattern [I will cause to enter] 'اُد

َ
ْ

خ

 instead of the passive voice of 3rd person 'افِ

singular of  

ِ

خ

اض
َ
اك' from the pattern [the perfect verb] م

َ
ْ

خ

  :as it can be seen in the following 'افِ

"Those who believed will be admitted" [‘Ali, 1986, 219].  

(14:23) 

مَ ' 
ْ
وُو
غ َ
خ 

ْ
ر مَ ' is rendered as 'تیُ

ْ
وُو
غ ِ
خ 

ْ
ر  i.e. 'shall they return' instead of 'shall they be returned'. (19:40) 'تیَ

 ' ٗ ُ

َ

رنِ َ

خ

ٗ' is rendered as 'ت ُ

َ

رِن
ْ
و
ُ

خ

 i.e. 'we will make him inherit' instead of 'We will inherit from him'. (19:80) 'ی

 ' 
ُ
لّ
ِ

خ

یصَ
ت

' is rendered as 'misleads' i.e. ' 
ُ
لّ
ِ

خ

یصُ
ت

' instead of 'err'. (20:52) 

لَْ ' 
ع
ْ
خ 

ا َ

خ

َل' is rendered as 'ق
ع
ْ
خ  َ

خ

فنَ

' i.e. ‘And we will make' instead of 'so make'. (20:58) 

مُ ' 

َ ل
ْ
تیعَ

 ِ
ّ
ن  َ
اكَ ر َ

 

 is rendered as 'say, 'My Lord knows'' instead of 'He said, 'My Lord knows''. (21:4) 'ق

ا' 
ْ
وو ُ
سِ
ُک

خ

ت

 
َ
ّ

ُ

َ

 is rendered as 'then they turned upside down' instead of 'then they were turned upside down'. (21:65) 'ث

مَ ' 
ْ
و
ُ َ

 

ات َ

 

ُ
 یی
َ

خ

ْ  ِیی

خ

د
َ
ِلّ مَ ' ' is rendered as 'اذُِمَ ل

ْ
و
ُ ِ

 

ات َ

 

ُ
 یی
َ

خ

ْ  ِیی

خ

د
َ
ِلّ  i.e. 'permission is given to those who fight' instead of 'permission is 'اذُِمَ ل

given to those who are caused to fight' because the verb 'م
ْ
و
ُ َ

 

ات َ

 

ُ
 is in passive voice i.e. they are compelled to fight 'یی

as it can be seen in the following:  

"Permission is given to those upon whom war is made" [Shākir, ND, 320].  

(22:39) 

 ' ٍ

 

ٰ
ی

ی اٰ
َ
ْ ذٰلِکَ ل ِ

خ

 is rendered as 'verily, in that this is a sign' instead of 'verily, in that there are signs'. (23:30) 'امَِّ ف

ا ' 
َ
َ
ّ

خ

 is rendered as 'verily, they are' instead of 'verily, it is [i.e. the punishment of hell]'. (25:66) 'انِ

مَ ' 
ْ
وُو
غ
َ
ّ

 

ن
َ
ُم
بی

ا
ْ
و
ُ

خ

ای
َ
اک
َ
 .'is rendered as 'which they had to enjoy' instead of 'which they had been allowed to enjoy with 'م

(26:207) 

مْ ' 
ُ
ٰھ

خ

ن
ْ
غ
َ
نْ 

 

ی

اَ
َ
 is rendered as ‘And we followed them up' instead of ‘And We made [the curse] to follow them'. (28:42) 'و

ا' 
ْ
وُو
مِ
ل
َ
ع
َ ف

' is rendered as 'ا
ْ
وُو
م
َ ل
ْ
ع

ا َ

خ

 i.e. ‘And know' instead of 'then they will know'. (28:75) 'ق

ا' 
ْ
و
ُ
قُولْ
َ
 .is rendered as ‘And who say' instead of ‘And say' i.e. it should have been rendered in an imperative sense 'و

(29:46) 

یْ '  ھْد ِ
َ

 

لنَ

' is rendered as 'ی د ٰ
ھْ
ُ

 

لنَ

' i.e. 'thou shalt surely be guided' instead of 'thou shalt surely guide'. (42:52) 

ْ ہِ  ' 
 عَ 

ٰ
َ
كُِ عَل

ّ
ر

خ

َ

خ

ُ
ی
ادِہ  ' is rendered as 'ی َ 

ِ
 ع

ٰ
َ
كُِ عَل

ّ
ر

خ

َ

خ

ُ
ی
 i.e. 'He sends down upon His servants' instead of 'He sends down upon His 'ی

servant [i.e. the Prophet ﵁]' as it can be seen in the following: 

  

كُِ ﴿ 
ّ
ر

خ

َ

خ

ُ
ی
ٍ ی

 

ٰ

خ

ِّ
ی
َ
 

ٍ ب

 

ٰ
ی

ْ ہِ  اٰی
 عَ 

ٰ
َ
مد  'صَلَّی ا ﴾عَل

ح
 م
ب

م الایمام 

مک

ھاا۔﵀ُیرید القرآم۔ أی لز

م

 

عظ

ا معہ من المعجزات، والقرآم اکبرھاوا

ِ

سَلَّمْ'، لِ
َ
عَلَیْہِ و  

[{He it is Who sends down upon His servant manifest signs} He means the Holy Qur’ān i.e. He made compulsory 

upon you to believe in Muḥammad (blessings and peace be upon him) due to the miracles he has; and the holy 

Qur’ān is the biggest and greatest of these (miracles)]  

[Al-Qurṭubi, 1967, Vol. 9, p. 239].  
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(57:9) 

 ' 

ٰ

 

ن
ْ
و

س

ُ
َ ' is rendered as 'اَمْ ییّ ِ

 

ن
ْ
و

س

ُ
 i.e. 'that he might have given' instead of 'that he might have been given'. (74:52) 'اَمْ ییّ

 ' 
ْ
ت
َ
رر
ِ
ّ
خ 
ُ ف

' is rendered as ' 
ْ
ت
َ
رر
َ
ّ
خ 
َ ف

' i.e. 'gush together' instead of ‘Are gushed together'. (82:3) 

 ' 
َ
ِ
ّ
ب 
َ
 اسَْْ ر

ِ
ِ
ّ

 
َ
 ' ' is rendered as 'سَ

َ
ِ
ّ
ب 
َ
 ر
ُ
 اسْْ
َ

ِ
ّ

 

ُ
 i.e. ''Celebrated the name of thy Lord' instead of 'Celebrate the name of thy 'سَ

Lord' i.e. the imperative form should not have been changed into the 2nd form of the past tense and even in 

passive voice. (87:1) 

امُ ' 
َ

ْ

خ

ی الْاِ
ُ
ر

َ
ّ
ک َ 

خ

َ

 

َ
ی
لَ ی

ْ
 .'is rendered as 'On that day shall man be reminded!' instead of 'On that day shall man remember 'یََِو

(89:23) 

 ' 
ُ
بِ
ّ
 

خ

َ
اییُ

َ

لَءِذٍلّ
ْ
و َ

ی َ

خ

 is rendered as 'But on that day no one shall be tormented' instead of 'But on that day no one shall 'ف

torment'. (89:25) 

 ' 
ُ

 

ِ

َ

ث
ْ
و ییُ ا
َ
ل
َ
 is rendered as ‘And none shall be bound' instead of ‘And none shall bind'. (89:26) 'و

ضُ ' 
ْ
ر
َ
ِ الْا

 

َ
رلِ

خ

ْ
 is rendered as 'when the earth shall quake' instead of 'when the earth shall be shaken'. (99:1) 'اذَِازُل

مْ ' 
ُ
ھ
لَ

ا
َ
ااعَْْ
ْ
و
َ
ر ُ
ی
ِ
 is rendered as 'to show their works' instead of 'to be shown their works' because the voice has not been 'ل

rendered accordingly as it has been described in the following:  

"To be shown their deeds" [‘Ali, 1986, 546].  

(99:6) 

Arberry's Conjugational Errors 

ووا' 
فعل

 

ت

ووا' is rendered as 'لن 
فعل

 

ت

 i.e. 'you will not do' instead of 'you can never do' i.e. the stress of the emphatic word 'لا 

  :is not being described accordingly as it has been described in the following 'لن'

"And of a surety ye cannot" [Yūsuf ‘Ali, 1938, Vol. 1, p. 21].  

(2:24) 

 i.e. 'fruits' instead of 'fruit'. (2: 25) 'ثمرات ' has been rendered as ' ثمرۃ ' 

مْ " 

کُ
ْ
نی
لَ
َ
ع

 
َ
اب
َ

 

َ

خ

 has been rendered in future rather than the past tense i.e. ‘And He will turn to you' instead of 'then He " ف

turned to you'. (2:54) 

 " ٍ

 

ٰ
ج 
َ
ر
َ
' has been rendered as "د ا

 

َ
ج 
َ
ر
َ
 i.e. 'rank' instead of 'ranks / degrees'. (2:253) 'د

ات" 
َ
رَر
م

َ
ّ

َ

لن

' is rendered as "ا رَر
م

َ
ّ

َ

لن

 i.e. 'fruit' instead of 'fruits'. (2:266) 'ا

 " is rendered as "الارحال" 
ْ
ح
َ
 i.e. 'the womb' instead of 'the wombs'. (3:6) "اَلّ

 " ولدفام کام لکم  " is rendered as 'but if you have children' instead of 'but if you have a child'. (4:12) 

وب" 
ُ

خ

 i.e. singular noun [sin] instead of a plural noun [sins]. (5:49) 'ذَنب' has been rendered as "ذُی

ا" 
ً
و

ُ

ر

خ

اھُ
َ
ھ
ْ
و ُ 

خ

دَ

خ

ج

َ
ّ

 

ب
ِ " is rendered as "ا  

ً
و

ُ

ر

خ

اھُ
َ
ھ
ْ
و ُ 

خ

دِ

خ

ج

َ
ّ

 

ب
ِ اا " i.e. "take it in mockery" instead of "they take it in mockery". (5:58) 

م" 
ُ
ھ

َ مَلَ
ع

" is rendered as " ْم
ُ
ھ
لَ

ا
َ
 i.e. 'their deeds' instead of 'their action / their deed'. (6:108) "اعَْْ

 " 

خ
ی
ِ

خ

ف
ِ
رر
سُ
م
ل

ف" is rendered as "ا
ِ
ْرر
سُ
م
لْ

 i.e. 'the prodigal' instead of 'the prodigals / the prodigal ones'. (6:141) "اَ

ٓاء" 
ْ
 الِ

َ

 is rendered as 'upon the waters' instead of 'upon the water'. (11:7) "عَل
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 " ا

خ

َ
 ال
ِ
 ج 
َ
رت
َ

َ

ْ
 .'is rendered as 'you make much disputation with us' instead of 'you made much disputation with us "اکَ

(11:32) 

ووم" 
یفعل
ت

 is rendered as 'they may be doing' instead of 'they had been doing'. (11:36) "کانوا 

مَ " 
ْ
و د ُ َ

 

ْن
َھ
بی

" is rendered as ' َم
ْ
و د ُ َ

 

ْن
ُھ
بی

' i.e. 'they are guided' in passive voice instead of active voice 'they find the way / 

they guide themselves'. (16:16) 

ل " 
ج

َ
ّ

خ

لن

 is rendered as a plural noun 'the bees' instead of a singular noun 'the bee'. (16:68) "اَ

الاً"  ِ

 

 is rendered as 'coverings' instead of 'shade' i.e. wrong substitute and even in plural noun instead of a "ظ

singular one. (16:81) 

 "  ا
ْ
مُ بُرزَِّت

ی

خَنِ
ح 
ْ ل

" is rendered as 'Hell advanced' instead of 'the Hell shall be made manifest / will be uncovered' i.e. in 

passive voice rather than the active voice and even wrong. (26:91) 

ۃ" is rendered as "القصص"  َ
ّ
صِ
لق
 i.e. 'the story' instead of 'the stories'. (28:0) "ا

 " 
ُ
ر َ
 ِکرُاللّٰہِ اکَ 

خ

َ
ل
َ
 .'is rendered as 'God's remembrance is greater' instead of ' Allāh's remembrance is the greatest "و

(29:45) 

ُووم" 
لنِ 

خ

َع
تی َ
س
م 
ِ

ِھ
لَنَ 

خ

ع

ِ َ
 
 is rendered as ‘After their vanquishing, they shall be the victors' instead of ‘After their being " مِن ی

vanquished, they shall be the victors'. (30:3) 

د   " 
ھْ
َ
ع

" has been rendered as ' 
 
وود
ھُُ
ع

' i.e. 'covenants' instead of 'covenant'. (33:15) 

م" 
ُ
ھ َ

خ

ض

ْ
 is rendered as 'their lands' instead of 'their land'. (33:27) "ارَ

 " 
 
 

خ

ُ
 
 ' is rendered as "ج

 
د
ْ
و
ُ

خ

ُ
 
 i.e. 'hosts' instead of 'host'. (36:75) 'ج

وُوم" 
م
َ ل

 

تیطُ

ا
َ
م ل

ُ
ھ

َ
 is rendered as ‘And they not wronged' instead of ‘And they will not be wronged'. (39:69) "و

 " ٍ

 

ٰ
ج 
َ
ر
َ
ااد َ

خ

غن
َ ف

َ
ر
َ
 is rendered as ‘And We raised in rank' instead of ‘And We raised in ranks'. (43:32) "و

ُّ امٍَ " 

ُ
 ک

ُ
ق

َ

ر ْ

خ

 is rendered as 'every bidding determined' instead of 'every bidding is determined' i.e. the voice "تیُ

should, clearly, be passive or else the sense of all the verse has been affected thereby. (44:4) 

اجِ  " is rendered as "اصَٰ  " 
َ
 i.e. 'companion' instead of 'companions'. (56:91) "ض

 " ٍ

 

ٰ
ج 
َ
ر
َ
" is rendered as "د ا

 

َ
ج 
َ
ر
َ
 i.e. 'rank' instead of 'ranks'. (58:11) "د

ار" 
َ
ب ْ
َ
رَر ' is rendered as "اَلْا

ظ
َ
لنْ 
 i.e. 'the sight' instead of 'the sights / the eyes'. (67:23) 'اَ

 " م بِہ 

ُ

 

ن

خ

کُت

وُومَ  َ
ّ
 َ

 

ومَ ' is rendered as " ی
ُ
وعَ 
ُ

 

م بِہ  ی

ُ

 

ن

خ

کُت

' i.e. 'you were promised' instead of 'you used to call for'. (67:27) 

Summary of Research 

By special favor of God Almighty, this research task has been completed and a graceful completion has been had 

wherein the following points have been discussed: 

(i) The Orientalism and the Quranic contribution thereof particularly the translations thereof.  

(ii) The Arabic grammar has been introduced and the grammatical construction thereof has been made to 

understand easily. The distortion and deformation of this movement have been highlighted that can never be 
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denied by the scholars throughout the world. Arguments about the errors found in the translations are 

unchallengeable. 

(iii) The realities found in the holy Quran were excluded from the holy Quran but now they have been restored in 

the form of reformation.  

(iv) The research task done by the orientalists is really appreciable and, hence, it has been focused as it should 

have been focused. Though all the task of the three translators is really commendable but the task done by Arberry 

is the most beautiful research as it has been appreciated even by the Muslim scholars themselves. 

Conclusion 

As a conclusion, it can be claimed that the researches, though it be the scientific / socio-economic etc., within all 

the areas, the religion of Islam is getting elevation throughout the world wherefore it is being realized as a menace 

unto all the communities, particularly the divine religions i.e. Judaism and Christianity for having the distorted 

statements within Holy Bible. Those that believe in both of these religions are trying their best to cause the 

distraction and, hence, destruction of Islamic teachings and ideas. Actually, the threat for them is the sciences 

emerging from the Holy Qur’an that is being acknowledged by the western researchers themselves as this is the 

era of research wherefore Quranic truths can never be stopped from being unveiled though efforts are being set to 

veil these truths. Orientalism is such a body that has appeared only and only to have an absolute grip and authority 

over the Eastern inheritance whether it be a knowledge area or the resources concerning nature and actually, the 

Europe is trying to follow the following statement:  

"The East is a career." 

_____ Benjamin Disraeli (1804-1881) [Said, 1977,  xxv]  

Findings and Recommendations  

The finding from this all research work is that these three translations i.e. the translations of Rodwell, Palmer and 

Arberry are appreciable and considerable for their worth and contribution throughout the Europe. As far as the 

personal opinion of the research is concerned, the exceptional remarks would be given in the favour of the English 

translation of Arberry for the following: 

i. There are less additions in this translation. 

ii. This translation is more comprehensive. 

iii. Selection of the words are much appreciable. 

iv. Within the construction of the sentences, dignity of Allah Almighty and His Apostle (peace and 

blessings be upon him) has not been damaged much. Rather, lovely selection of the words for them 

has been adopted. 

v. His comments regarding the holy Qur’an is mostly in the favour of this Scripture. 
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As far as the recommendation is concerned, Arberry’s translation is more appealing and benefitting for 

knowledge. It is, therefore, recommended that the endeavor of the orientalists must be given full concentration not 

only for acquiring much but rather to deliver much unto the European communities in the form of crystallization 

of the distorted truths and exposure of defaming and deforming strives and efforts. 
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